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Pronunciation guide 


e A is used for “aa” sound — example: emperumAnAr, 
rAmAnuja 

e E is used for “yay” sound — example: EkAdhasi 

e | is used for “ee” sound — example: ISvara. "ee" is also 

used at times, when the word contains both "I" and "I" as 

in the case of IIIA - it will be written as leelA (to avoid 

confusion) 

O is used for “Oh” sound — example: Om 

U is used for “oo” sound — example: Urdhva pundram 

zh is used for very strong “I” sound — example: AzhwAr 

L is used for strong “Il” sound — example: muL (thorn) 

N is used for strong “n” sound — example: nArAyaNa 

R is used for strong "r" sound - example: puRappAdu 

(procession); its also used for "tr" sound in thamizh when 

there is double "R" - example: uRRAr (utRAr - relative) 

d is used strong “d” sound — example: garuda 

dh is used for meek “d” sound — example: gOvindha 

t is used for strong “t” sound — example: ganta 

th is used for meek “t” sound — example: vratham 

b is used for meek “b” sound — example: budhdhi 

bh is used for strong “b” sound — example:bhakthi 

sa, sha, ksha are typed as it is — examples: samskritham, 

shashti and kshamA 

e Sis used for strong “s” sound — example SEsha, kESava 

e :is used for ha sound in samskritham words — examples: 
nama: to be said as namaha 
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x PETES 
srimatht satakOpAys nama: srimathe rAmAnujAya nama: 
srimadh varavararnunayé nama: 


Our AzhwArs and AchAryas have showed us two great 
treasures - archAvathAra emperumAns and granthams 
(dhivya prabandham, sthOthrams, vyAkyAnams, rahasya 
granthams etc). We strive to provide access to both — 
emperumAn and granthams, and the AzhwArs/ 
AchAryas, through our website portal (http://koyil.org). 
As part of this initiative, we are presenting printed books 
for the benefit of everyone. We request and encourage 
everyone to make use of this opportunity and 


e get these books for oneself and develop/refresh 
one's own knowledge 

e get these books in bulk and place them in their 
AchArya's mutt/thirumALigai, so that the AchArya 
can give a copy of these books to those who 
become Sishyas. These books can be studied by 
Sishyas and any doubts can be clarified by the 
AchArya himself - thus leading to an enriching 
relationship between AchArya and Sishya. 

e share them with others as a compliment during 
SrlvaishNava festivals, functions at home etc and 
gift them to friends/relatives during functions and 
important events at their homes 

e think about many other creative ways of 
sharing/spreading knowledge 
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Reading the principles explained by our pUrvAchAryas in 
simple language will make us gain knowledge about our 
sampradhAyam and will also stimulate the taste for 
progressing further such as learning the literature in 
depth through upanyAsams, kAlakshEpams etc under 
qualified scholars and engaging in various kainkaryams. 


With the intent of spreading this divine knowledge far 
and wide to reach all SrivaishNavas and those who are 
aspiring to become a SrlivaishNava, we only expect a 
minimum donation that covers the cost to print the 
books. Courier/postage charges will be extra. 


Please send a mail to koyil.org@gmail.com or a message 
to +91-8220151966, 9600595273 or 9445400573, if you 
are interested in getting printed copies of these books. 


We also have many e-books available with us in multiple 
languages at http://koyil.org/index.php/e-books/ . 


Full list of printed books available at 
http://koyil.org/index.php/printed-books/ and can be 
ordered from there. 


Kindly download “kOyil” app from Google Play Store or Apple 


App Store and enjoy daily updates of articles and pravachanams 
in multiple languages. 
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Basics of SrivaishNavam 


For SrivaishNavas, the following points are very useful to understand and 
practice in their lives on a day-to-day basis. 


1. Respect SrivaishNavas irrespective of their varNam, ASramam, 
gyAnam, etc. Respect towards fellow bhAgavathas is bhagavAn’s first 
expectation from his devotees. 

2. Lead a simple life devoid of ego and possessiveness. Once we realize 
the miniscule nature of the AthmA (self) and the grandeur nature 
of bhagavAn, we can never think great about ourselves. 

3. Regular interaction with one’s own AchArya is a very important 
aspect. It is important and mandated for the Sishya to help his 
AchArya in physical, financial needs as much as possible. 

4. Perform nithya karmAnushtAnams such as snAnam, Urdhva puNdra 
dhAraNam, sandhyAvandhanam etc., according to one’s own varNam 
and ASramam. Through performance of such ordained activities, one 
develops internal and external purity which will lead to sustenance 
and nurturing of true knowledge. 

5. Always wear thirumaN and SrichUrNam (thilak) - this is our primary 
identity of our servitorship towards bhagavAn. It is most important 
to wear it boldly at all circumstances and never feel ashamed of it. 

6. Wear traditional clothes panchakachcham, madisAr etc., as per one’s 
gender, varNam, ASramam. There is nothing to feel shy about being 
who we are and what our culture is — especially coming in the great 
lineage of AchAryas. 

7. Always engage in worshiping Sriman nArAyaNan, AzhwArs and 
AchAryas.On the contrary avoid worshiping dhEvathAntharams 
(dhEvi dhEvathAs - dhEvathAs such as rudhra parivAr, indhra, varuNa, 
agni, navagrahams, etc). This is one of the most important principles 
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highlighted by our pUrvAchAryas. One of the main relationships 
between bhagavAn and jlvAthmA is bharthru-bhAryA (husband-wife) 
relationship. Since all jlvAthmAs are feminine in nature and 
bhagavAn is the singular masculine entity, all jlvAthmAs have this 
common relationship with bhagavAn. So, it is imperative for one to 
manifest faithfulness towards bhagavAn at all times and avoid any 
relationships with dhEvathAntharams. 

8. thiruvArAdhanam at home is an important aspect in a SrivaishNava's 
daily routine. emperumAn has mercifully descended into our own 
homes to accept our worship. It is a great insult to ignore him and 
will be very detrimental for ones own spiritual progress to ignore 
perumAL at home. Even while we are travelling, it is best to carry the 
thiruvArAdhana perumAL also with us. If that is not possible, at least 
adequate arrangements should be made to ensure proper 
thiruvArAdhanam for him either at our own home by SrlvaishNavas 
or by placing him in other SrlvaishNavas' homes. It is completely 
disrespectful to leave him locked in the home without daily 
thiruvArAdhanam.There is a detailed discussion on thiruvArAdhanam 
at http://ponnadi.blogspot.in/2012/07/srivaishnava- 
thiruvaaraadhanam.html. 

9. Always consume those food materials that are allowed in SAsthram 
based on one’s own varNam and ASramam. Such food stuff should 
first be offered to emperumAn, AzhwArs and AchAryas and then only 
be consumed. We should never consume such foods that are not 
offered to emperumAn. There is a detailed discussion on AhAra 
niyamam at http://ponnadi.blogspot.in/2012/07/srivaishnava- 
aahaara-niyamam_28.html and http://ponnadi.blogspot.in/2012/08 
/srivaishnava-ahara-niyamam-q-a.html. 

10. Seek out the association of SrivaishNavas. It is important to engage 
with meaningful spiritual conversations that will uplift us and help us 
in our spiritual progress. 

11. dhivya dhEsams, AzhwAr/AchArya avathAra sthalams and abhimAna 
sthalams are important parts of our life. One should lead a life of 
service in dhivya dhEsams and so on. If the circumstances are not 
right presently to be engaged in such service, try to visit such holy 
places frequently and also plan for such setup in the future. 

12. dhivya prabandham is the most important aspect for SrlvaishNavas. 
Learning the pAsurams, understanding the meanings of the same 
(according to pUrvAchAryas' explanations) and putting those 
principles in to practice are the 3 most important aspects which 
define a SrivaishNava. dhivya prabandham develops detachment 
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towards worldly matters and attachment towards bhagavAn and 
bhAgvathAs. 

13. The lives of our pUrvAchAryas are by themselves the greatest source 
of learning and inspiration for us. They have demonstrated utmost 
dignity and compassion towards all beings and all the 
situations/dilemmas that we come across today are addressed 
clearly in their lives. 

14. Study of pUrvAchArya literature is most important. One should 
allocate some time on a daily basis to plunge into the greatest 
available treasure, i.e., pUrvAchArya literature in the form of 
vEdhAntham,dhivya prabandham, sthOthra granthams, vyAkyAnams, 
historical depictions, etc. There is plenty of such information 
available in our websites (http://koyil.org/index.php/portal/) for 
reading. 

15. Listening to kAlakshEpams (lectures of commentaries with source 
text) under scholars is most important to get thorough 
understanding of the essential principles. Nowadays, there are many 
lectures available in CDs and websites. For those who cannot attend 
these lectures personally, they can make use of such resources that 
are available. Even while listening from home, one should try to be in 
proper attire and listen to these lectures with attention as it would 
be done in physical presence. 

16. Engage in some meaningful kainkaryam. SAsthram says “servitorship 
becomes devoid when there is no service” — as a servitor of Sriman 
nArAyaNan, AzhwArs and AchAryas, one should always engage in 
some service. It can be physical, monetary, intellectual etc. There are 
so many ways to engage in service. There is also so much demand for 
those who are interested in kainkaryam. One should always commit 
to some service which is recurring and fulfill that too. This way, there 
is constant engagement with bhagavAn and bhAgavathas. 

17. Help fellow bhAgavathas and others in acquiring this most wonderful 
knowledge about bhagavAn _ , AzhwdArs and AchAryas.Constant 
engagement in sharing such knowledge is mutually beneficial and 
enjoyable for both the speaker and listener. Our pUrvAchAryas have 
set a wonderful precedent by sharing many divine literature for the 
sole purpose of uplifting everyone through true knowledge. It is the 
duty of all of us to also study them carefully under proper guidance 
and then share the same with our family, relatives, friends and all 
those who desire for such knowledge. 

18. Finally, one should constantly long for the eternal blissful life in 
parama padham which is fully fitting for the true nature of the soul. A 
real SrivaishNava would never fear death for that which leads to the 
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eternal service to bhagavAn in the most magnificient SrlvaikuNtam. 
Our AzhwArs and AchAryas always served bhagavAn and 
bhAgavathas when present here and desired to continue the same 
after reaching parama padham also. 


Srl bhagavath githA 


http://githa.koyil.org š http://acharyas.koyil.orj 


SrivaishNava 
English articles 


https://www.facebook.com/koyil.or; 


https://twitter.com/KoyilOr, 


http://ponnadi.blogspot.in 
hi 


Granthams (Literature) 


iy i 


http://granthams.koyil.org http://books.koyil.org/ 


dhivyaprabandham koyil.or; mail.com 
with meanings santhai/Lectures 


+91-8220151966 


http://divyaprabandham.koyil.org http://pillai.koyil.org/index. 


pramEyam (goal) — http://kovil.org pramANam (scriptures) — Š il. 
pramAthA (preceptors) — http://acharyas.koyil.org/ SrlvaishNava education/kids portal — http://pillai.koyil.org 
Page 1 of 1 
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Preface 


For every mumukshu (one who is desiring for mOksham), 
knowledge about chith (soul), achith (matter) and ISvara (god) is of 
paramount importance. Srl krishNa bhagavAn gave this knowledge 
to every one through his bhagavath glthA. Our AzhwArs and 
AchAryas have explained this in great detail. piLLai |OkAchAryar, 
following in the footsteps of our pUrvAchAryas, out of his causeless 
mercy, blessed us with a divine grantham named "thathva thrayam 
(tattva trayam)". The subject matter of this grantham involves in- 
depth analysis of the three entities - chith (Soul), achith (matter) and 
ISvara (God). This grantham is called as kutti bhAshyam (mini Srl 
bhAshyam) where the essence of sanAthana dharmam_ is 
explained. maNavALa mAmunigaL mercifully wrote a detailed 
vyAkyAnam (commentary) for this grantham which adds even more 
value to it. 


Meditating on the lotus feet of asmadhAchAryan § Srlmath 
paramahamsa ithyAdhi pattarpirAn rAmAnuja jlyar (29th pattam, 
vAnamAmalai mutt), adiyen is humbly attempting to translate this 
great work. adiyen has been fortunate enough to learn the text and 
the meanings of this grantham from Srl U.Ve. P B sampath swamy. 
No other grantham has brought out the in-depth meanings of the 
three entities (chith, achith and ISvara) in such great detail. 


This grantham is in maNipravALa style (a mixture of thamizh and 
samskritha words) and as in many other pUrvAchArya granthams, 
has long sentences, phrases which are difficult to translate directly, 
etc. adiyen will attempt to present the essence of each 
section/paragraph as close as possible to the original text. The 
purpose of these artilces is to create/enhance interest in the subject 
matter to the readers. adiyen’s humble request to the readers is to 
hear this grantham as grantha kAlakshEpam under an AchAryan to 
acquire in-depth knowledge in the subject matter. 


adiyen is very thankful to many Srlvaishnavas who encouraged 
and continue to encourage adiyEn in writing such articles. With the 
blessings of such Srlvaishnavas, our pUrvAchAryas, AzhwArs and 
Srl-bhUmi-nlLa samEtha emperumAn, adiyen is presenting this 
book to the larger Srlvaishnava community. 


adiyen sArathy rAmAnuja dhAsan 


http://ponnadi.blogspot.com 9 http://koyil.org 


thathva thrayam 


Topic of Contents 
1. Short summary 11 


2. Introduction to piLLai IOkAchAryar’s thathva 


thrayam 14 
3. chith- Who am I? 19 
4. achith - What is matter? 30 
5. ISvara- Who is God? 38 


http://ponnadi.blogspot.com 10 hitp://koyil.org 


thathva thrayam 
1. Short summary 


Entities are classified into 3 main categories. chith, achith and 
ISvara. 


chith constitutes the collection of innumerable jlvAthmAs 
which exist in both nithya viohUthi (parama padham - eternal 
spiritual realm) and leelA vibhUthi (samsAram -temporary 
material realm). By nature, jlvAthmAs are made up of 
gyAnam (knowledge) and have gyAnam too. Since true 
knowledge is always blissful, when the AthmA is focussed on 
true knowledge, it is blissful too. jlvAthmAs are classified into 
three -— nithyasUris (those who are eternally free), 
mukthAthmAs (those who were once bound in samsAram but 
are now liberated) and badhdhAthmAs (those who are bound 
in samsAram). badhdhAthmAs too are further classified into 
bhubhukshus (those who want to enjoy in this samsAram) 
and mumukshus (those who want to be liberated). 
mumukshus are further classified kaivalyArthis (those who 
desire for self-realization and self-enjoyment) and bhagavath 
kainkaryArthis (those who want to serve bhagavAn eternally 
in parama padham). For further reading, please visit 
http://ponnadi.blogspot.com/2013/03/thathva-thrayam-chith- 
who-am-i5631.html . 
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Knowledge transmission — sense organs, subtie elements and gross clements 
cay 


{ f 
& manas- Mind — common to all 


fyAna indhriya— sense organs thanmAthras— bhUthas— groas elements 
of knowledge subtle elements 


& 
Ear ony shabdha - Smard Ether 
& : 


p ae 
Shin wo spara- Touch Ait & / 


ne "= nee a = 
New: \ qumtha- Senell Earth Pea 


achith constitutes the variegated collection of insentient 
objects whichare visible to our gross senses. They are in 
unmanifested state after the period of total destruction and 
become manifested during creation. achith is also present in 
both nithya vibhUthi and leelA vibhUthi. While, in general, 
achith (matter) covers the true knowledge in the material 
realm, in the spiritual realm it facilitates true knowledge. 
achith is classified in to sudhdha sathvam (pure goodness — 
which is mainly seen in parama padham), miSra sathvam 
(goodness mixed with passion and ignorance — which is 
mainly seen in samsAram) and sathva sUnyam (devoid of 
any goodness) — which is kAlam (time). For further reading, 
please visit http://ponnadi.blogspot.com/2013/03/thathva- 
thrayam-achith-what-is-matter.html . 
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ISwara is Sriman nArAyaNan who is the supreme lord and 
the divine consort of Srl mahAlakshmi. bhagavAn which 
means possessor of six qualities in full, the qualities being 
gyAna (knowledge), bala (strength), aiSwarya (control), virya 
(valour), Sakthi (power) and thEjas (radiance). These six 
qualities further expand into many innumerable auspicious 
qualities. He is the abode of all auspicious qualities and 
opposite of all inauspicious qualities. All chith and achith rest 
on him and are also pervaded by him — so he is both existing 
within them and bearing them. He being the supreme master 
of everything, all chith and achith exist purely for his pleasure. 
For further reading, please visit 
http://ponnadi.blogspot.com/2013/03/thathva-thrayam-iswara- 
who-is-god.html. 


Similarities between the entities: 


e Both ISwara and chith (jlvAthmAs) are sentient beings. 

e Both chith (sentient) and achith (insentient) are properties 
of ISwara. 

e Both ISwara and achith have the ability to transform chith 
into their own characterstics. For example, when a 
jlvAthmA engages in too much material activities, he too 
becomes like matter with respect to knowledge (i.e., 
becoming devoid of it). Similarly, when a jlvAthmA 
engages fully in bhagavath vishayam (spiritual matters), 
he becomes liberated from worldly bindings and becomes 
truly blissful like bhagavAn. 


Distinctions between the entities: 


e The distinguishing/unique quality of ISwara is his 
supremacy over everything else and he being 
omnipresent, omnipotent, omniscient, etc. 

e The distinguishing quality of chith is having the 
knowledge about total servitude towards ISwara. 

e The distinguishing quality of achith is being devoid of 
knowledge and existing purely for others. 
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2. Introduction to piLLai 
lOkAchAryar’s thathva thrayam 


We shall now get a glimpse of our most merciful piLLai 
lOkAchAryar and his divine work thathva thrayam (tattva 
trayam) through the most beautiful vyAkyAna avathArikai 
(introduction to commentary) of maNavALa mAmunigaL for 
this master piece. 


emperumAnAr, piLLai lOkAchAryar, mAmunigaL - 
thiruppavaLa vaNNam 


thathtva thrayam is glorified as kutti bhAshyam (miniature 
version of Srl bhAshyam). emperumAnAr wrote detailed 
commentaries for brahma sUthram which came to be 
famously known as Srl bhAshyam and emperumAnAr came 
to be famously known as Srl bhAshyakArar. This is because, 
it contains all the essential principles of our visishtAdhvaitha 
sidhdhAntham in the most comprehensive way, in easily 
understandable sUthrams (aphorisms) in thamizh. This 
grantham discusses the three fundamental principles namely 
chith (jlvAthmAs), achith (matter) and ISvaran A brief 
summary of this grantham can be viewed at 
http://ponnadi.blogspot.in/p/thathva-thrayam.html. 


With this background, let us now see the translation of 
thathva thrayam's wonderful introduction given by 
mAmunigaL. 


As mentioned in "anAdhi mAyayA suptha:", since time 
immemorial, jlvAthmAs in this samsAram due to their 
connection with matter which causes ignorance (darkness), 
their intelligence being totally subdued, exist without 
understanding that jlvAthmA's nature is different from matter 
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(i.e., filled with knowledge and bliss and fully exist for the 
pleasure of bhagavAn only). 


Without this proper understanding, 

e the jlvAthmA thinks "dhEvOham manushyOham" (| am a 
dhEva, | am a human) and considers the insentient body 
as the same as self 

e even if he understands that he is different from the body, 
as said in "/SvarOham aham bhOg/" (| am the controller 
and | am the enjoyer), he starts thinking that he is fully 
independent 

e even if he understands that he is a servitor of bhagavAn, 
he still engages in worldly pleasures instead of constantly 
engaging in kainkaryam 

As said in "yOnyathA  santhamAnam — anyathA 
prathipadhyathE, kim thEna na krutham pApam 
chOrENAthmApahAriNA", jlvAthmA misunderstands the true 
nature of the self and commits the biggest of all sins (which is 
the cause of all other sins),i.e., stealing jlvAthmA which is the 
property of bhagavAn (considering bhagavAn's property as 
one’s own) and engages in enjoying worldly pleasures which 
are insignificant and temporary. 


As said in "vichithrA dhEha sampaththir ISvarAya 
nivEdhithum, pUrvamEva kruthA brahman hasthapAdhAdhi 
samyuthA", when the jlvAthmA is in a subtle state (during 
layam, deluge) just like matter (intelligence fully subdued) 
without any senses/body and not being able to engage in 
worldly enjoyment or efforts towards emancipation, the most 
merciful sarvEsvaran, blesses the jlvAthmA with senses/body 
to begin the process of approaching bhagavAn's lotus feet. 


nammAzhwaAr enjoys the auspicious quality named vyUha 
sauhArdham (Being the well-wisher of all jlvAthmAs) in Srl 
ranganAthan 
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The jlvAthmA, instead of using the senses/body to approach 
bhagavAn to be uplifted, as said by nammAzhwaAr in 
thiruvAimozhi 3.2.1 "annAL nl thandha Akkaiyin vazhi 
uzhalvEn", goes by the bodily/sensual pleasures, just like a 
person who is given a raft to cross the river goes with the flow 
of the water and falls into ocean, the same senses/body 
which are given to the jlvAthmA to be uplifted from this 
samsAram are used to engage in samsAram more and more. 
The jlvAthmA, since time immemorial, has accepted many 
many births due to endless virtues/vices which were caused 
by ignorance. In those births, he goes through most 
miserable sufferings (thApa thrayam - 3 types of sufferings) 
and without understanding the effects, he engages in karmA 
and goes through several stages such as garbha (being in 
the womb), janma (taking birth), bhAlya (being a child who 
cannot take care of himself), yauvana (youth which is fully 
focussed on sensual enjoyment), vArdhaka (old age), 
maraNa (death) and naraka (life in hell) and goes through 
endless sufferings. Seeing that the jlvAthmA is suffering 
through endless miseries in this ocean of samsAram (which 
is filled with troubles), the most merciful bhagavAn, who is the 
well-wisher of everyone and who is constantly making efforts 
to uplift the jlvAthmAs, sympathises for the sufferings of 
jlvAthmAs as mentioned in "Evam samsruthi cakrastthE 
brAmyamANE svakarmabhi: jlVE dhukkAkulE vishNO: krupA 
kApi upajAyathE". Out of great compassion in his divine 
heart, as mentioned in "/AyamAnam hi purusham yam 
paSyEth madhusUdhana: sAthvikas sa thu vigyEyas sa vai 
mOkshArththa chinthaka:", bhagavAn blesses jlvAthmA at 
the time of birth which leads to inquiring on how to be uplifted 
from this samsAram. For a mumukshu (one who desires 
mOksham), there is no possibility to attain mOksham without 
the proper understanding of the true knowledge. 


One can learn the true knowledge in two ways: from 
SAsthram and through upadhEsam (from preceptors). 


e Learning from the SAsthram has the following limitations: 
e As said in "sAsthra gyAnam bahu klEsam" - since 
SAsthram is endless and there are many seemingly 
contradictory statements, for a common man, it will be 
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difficult to easily study the SAsthram and understand the 
purports. That is why this is difficult to pursue. 

e Even if one is prepared to undergo difficulties in studying 
SAsthram, as said in “ananthabhAram 
bahuvEdhithavyam alpachcha kAIO  bhahavachcha 
vignA.", there is so much to learn, but jlvAthmAs (bound 
souls) have limited intelligence and a limited life span and 
there are so many hurdles while trying to study SAsthram. 

e Finally, even though women and shUdhras qualify to be 
mumukshus (one who desires for mOksham), they are 
not qualified to study SAsthram. 

e Learning from preceptors has none of the above 
limitations (as they understand the essence and purport 
of the SAsthram and transmit the same to the 
disciples/students in very simple language). 


Contemplating on these principles, the most merciful piLLai 
lIOkAchAryar who is an expert in all SAsthram and being 
focussed on the upliftment of all jlvAthmAs, explains the true 
nature and qualities of the three entities (chith, achith and 
ISwara) in the easiest way to understand and in the most 
criso manner. Note that these principles are present in 
SAsthram but they are inaccessible for everyone easily - so 
out of his great compassion piLLai |OkAchAryar compiled 
them in this prabandham (thathva thrayam). 


The purpose of writing down these most complicated 
principles in simple manner by previous AchAryas such as 
naduvil thiruvidhi piLLai bhattar, periyavAchAn piLLai et alis 
also the same, i.e., presenting the true knowledge in simple 
manner for the upliftment of all jlvAthmAs. A couple of 
questions arise here - Our pUrvAchAryas are 


e fully free from any ahankAram (ego) 
e always thinking about the well-being of all jlvAthmAs 
e never looking for any personal fame, glory, etc. 


In that case why should many AchAryas write on the same 
topic? Should they all not just accept the first grantham and 
just explain the principles with that? (Read on mAmunigaL's 
most beautiful explanation for this) 
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e Even though AzhwArs were said to be EkagaNtar (one 
neck with many faces - meaning they all talk in one voice 
about the same principles), by seeing many AzhwArs 
talking about the same principle, the principle becomes 
more trustworthy - if many of (trustworthy) persons glorify 
a particular object, the object becomes well established. 
Similarly, AchAryas also being EkagaNtar explain the 
same principles in various granthams so that even the 
least-intelligent person will look at several great 
personalities writing about the same principle and 
become convinced about the validity of the same. 

e Also, what is discussed briefly in one grantham will be 
discussed in detail in another grantham. So the different 
granthams are complementary to one another 


This same principle applies for the cases where the same 
AchArya writes many granthams on the same principle. The 
principles are well established and the different granthams 
complement each other. 


piLLai l|OkAchAryar, mAmunigaL - SrlperumbUthUr 


Thus ends the most magnificent introduction section for 
thathva thrayam. This grantham is greatly glorified for 
presenting the most complicated principles of our 
visishtAdhvaitha sidhdhAntham in the simplest possible way. 
With mAmunigaL's beautiful and precise commentary, this is 
a great treasure for us to cherish. It is most beneficial if this 
grantham is heard under an AchArya to understand the 
principles fully. Let us bow down at the lotus feet of these 
great AchAryas and be blessed. 
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3. chith - Who am I? 


Introduction 


e Everyone is curious to understand the true nature of the 
soul, matter and God. 

e Across many civilizations, the quest to understand these 
three entities is seen as the common thread amongst the 
intellectuals. 

e sanAthana dharmam, which is based on vEdham, 
vEdhAntham, smruthis, purANams_ and ithihAsams, 
beautifully explains the true knowledge about jlvAthmA 
(the soul), prakruthi (matter) and ISwara (God). 

e Sriman nArAyaNan (as glthAchAryan), nammAzhwaAr, 
emperumAnAr, piLLai IOkAchAryar and maNavALa 
mAmunigaL have all explained the nature of these three 
entities through their divine words in various granthams. 

e Specifically, piLLai IOkAchAryar's thathva thrayam and 
mAmunigaL's excellent commentary for that is a crystal 
clear exposition of all the three thathvams namely chith 
(soul), achith (matter) and Ishwara (God). 

e Without understanding the true nature of the Soul/Self, 
one's spiritual progress will be very limited. 

e Let us start with having a deep understanding of the Soul 
first. 


= ‘ t (3 


bhagavAn's direct instructions to arjunan 
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Azhwar, emperumAnAr, piLLai IOkAchAryar, jlyar 


True nature of soul (AthmA) 


e The soul is different from body, senses, mind, vital air and 
intellect. 

e By nature, the soul is 

e animate/luminous - one that realises its own existence 

and self-effulgent 

blissful - naturally joyful 

eternal - neither created nor destroyed 

unmanifest - invisible to external eyes 

atomic - most miniscule 

incomprehensible - beyond the comprehension of our 

senses 

indivisible - not consisting of any parts 

unchangeable - does not undergo any change 

abode of knowledge 

controlled by bhagavAn up-held by bhagavAn 

subservient to bhagavAn 


Differences between the soul and body, senses, mind, 

vital air etc. 

e body etc are seen different as "my body", "my senses", 
"my mind", etc., indicating "my" as the soul. The soul is 
referred to as "I" while the body, mind, etc are referred to 
as "mine". 

e While soul is always perceived, body, etc., are sometimes 
perceived and other times not. 

e For example, when we are sleeping, the soul is still 
conscious but the body is not perceived in that state. And, 
when we wake up, being the consciousness, we fully 
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realise who we are immediately, due to the continuous 
perception of the soul. 

e In an individual's case, the soul is one, but the 
combination of body, senses, mind etc. are many. 


With the above, we can easily understand the difference 
between the soul and body, etc. 


e But even if there is any doubt in these logical 
explanations which can be understood by anyone, since 
SAsthram says that soul is different from body, etc., we 
have to accept that. Since SAsthram is eternal, not 
created by any individual and defectless, the principles 
established by SAsthram need to be accepted fully. 


Differences between the soul and body - practical 
examples 


I 
P 


This is my hand. I am not this hand. I have a hand. 


This is my heart. | am not this heart. I have a heart. 


This is my baseball bat. I am not this bat. I have a bat. 


This is my pen. I am not this pen. I have a pen. 


EO 


G 
NN j This is my computer. | am not this computer. | have a computer. 
CA 


Similarly, "I", the soul, has a body. The Soul and body are 
different from each other but are connected. When we clearly 
understand that we are the Soul, we can avoid acting on the 
bodily platform always. 


The changing nature of body and the transmigration of 
the soul 
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e bhagavAn explains the nature of soul and the body in the 
second chapter of bhagavath glthA in great detail. 

e Inthe 13th slOkam, he says "Just like the embodied soul 
goes through the different stages of body like infanthood, 
childhood, manhood etc., at the time of death, the soul 
acquires another body. The one who has understood the 
nature of soul is not bewildered by this change". 

e In the 22nd slOkam, he says "Just like we get new 
clothes when the old clothes are worn out, the soul 


accepts a new body after the death of existing body". 


DF ee 
Soul going through different stages of body and accepting 
another body at the end of that body. 


Knower, Doer and Enjoyer 

e Being the abode of knowledge, soul is called the knower. 

e AthmA is not mere knowledge, he is knower, since 
SAsthram declares as such. 

e Knowledge automatically leads to action and enjoying the 
result of the action since doing and enjoying the results 
are different manifestations of knowledge. 

e The soul is influenced by the three modes of material 
nature (sathvam, rajas, thamas - goodness, passion, 
ignorance) in this material world and acts accordingly. 

e The soul is given independence by bhagavAn to choose 
its own path. 

e But bhagavAn being the ultimate authority, without his 
approval nothing happens. 
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e In every action, the soul is given the choice of selecting 
the course of action. bhagavAn first stays as witness, and 
then allows the particular choice of the soul. 

e Subsequently, depending on the choice (the action being 
in accordance with SAsthram or against SAsthram), 
bhagavAn assists the soul to proceed with the action. 
Thus bhagavAn is the ultimate authority of any action by 
the soul but lets the soul decide the course of action to 
ensure that each soul becomes responsible for its action. 

e There are special cases when bhagavAn fully takes 
control of the soul's life and actions for specific reasons. 


Controlled, upheld by bhagavAn and being subservient 
to him 


e The soul is fully controlled by bhagavAn. This means all 
actions of the soul are to be sanctioned by bhagavAn. 

e Just like all actions of the body are controlled by the soul, 
all actions of the soul are controlled by the in-dwelling 
super-soul which is bhagavAn. 

e Still, bhagavAn gives independence to the soul to choose 
the course of action since soul has knowledge which can 
be used in decision making. 

e Otherwise, SAsthram will become meaningless. 

e Controlled, upheld by bhagavAn and being subservient to 
him 

e SAsthram is meant for the soul to learn, understand and 
distinguish between different actions and their merits and 
demerits and follow the best course of action. 
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e So, for a soul's actions, Bhagavan remains in the 
following states 


e Witness - Being passive when soul takes the first 
attempt in all actions 

e Allower - permits soul's actions after the soul decides 
on a particular course 

e Inducer - Once soul starts an action, BhagavAn 
induces further actions based on this first attempt (in 
this particular action) 


e The soul is upheld by bhagavAn. Upheld by him means, 
the soul loses its identity/purpose of existence, when it 
lacks proper understanding of: 


e the connection between the self and bhagavAn 
e the divine nature of bhagavAn 
e the divine qualities of bhagavAn 


e The soul is always subservient to bhagavAn who is the 
focus of everything. 

e This means the soul is supposed to always look out to 
please bhagavAn without any personal interests similar to 
achith entities such as sandalwood, flowers etc which 
exist purely for the pleasure of the consumer. 

e Finally, AthmA (soul) is never separated from bhagavAn. 


Three types of souls 
e Souls are innumerable. 
e There are three types of souls namely 
e bhadhdha AthmAs 
o These are the bound souls who have been in 
samsAram (material world) since time immemorial 
o They are going through the cycle of birth and 
death due to ignorance which leads to 
virtues/vices. 
o All souls who have not realized their real nature 
come under this category. 
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o They lack the understanding of soul and most 
often consider themselves to be the body, senses, 
etc. 

o There are also the other badhdhas who consider 
the self as fully independent and act accordingly. 


e muktha AthmAs 


e These are the ones who were once in samsAram 
(material world) but are now in paramapadham 
(spiritual world) 

e They reach paramapadham either by their own efforts 
(karma, gyAna, bhakthi yOgams) or by the causeless 
mercy of bhagavAn himself. 

e After being relieved from samsAram, the 
mukthAthmAs generally go through the archirAdhi 
gathi, take a dip in the virajA river and come out with a 
divine spiritual body. 

e They are welcomed by the nithyasUris and existing 
mukthAtmAs, reach Srl vaikuntanAthan and serve him 
eternally alongwith the others. 


N Via to paramapsdham by the causeless 
mercy of Sriman nArAyaNan 
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e nithya AthmAs 


e These are the ones who are never bound in 
samsAram. 
e They are constantly engaged in serving bhagavAn in 
paramapadham and wherever bhagavAn is. 
e The most commonly known nithyasUris who 
constantly serve bhagavAn are 
o AdhisEshan 
o garudAzhwAr 
o vishwaksEnar et al 


ey < s 
paramapadhanAthan being served by nithyasUris constantly 
in parampadham. 


Innumerable souls 


e Just like water (which is naturally cool), when it comes 
into contact with a container which is heated by fire, 
becomes hot, bhadhdha AthmAs who are in contact with 
matter, are covered by ignorance, karma, etc. 

e When the attachment to matter is given up, ignorance etc 
are gone. 

e Each of the 3 types of souls namely bhadhdha, muktha 
and nithya, are innumerable in count. 
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e Some (who misunderstand the principle of adhvaitham 
that is found in SAsthram) preach the concept of a single 
soul which confuses itself to be many due to being 
covered by ignorance. But this is against plain logic and 
SAsthram. 

e |f there is only one soul, when one person is happy, 
another person should not be sad. 

e Since, both are opposite to each other and cannot exist in 
the same person at the same time. 

e Also, since SAsthram says that some have become 
mukthas and some are still samsAris, some are AchAryan 
and others are sishyas, there must be many AthmAs. 

e It will also contradict with the statements in SAsthram 
which discuss existence of many AthmAs. 

e Even in the state of mOksham, there are innumerable 
souls. 

e Now, we may have a doubt - if AthmAs in paramapadam 
will be different, since they do not have different levels 
like anger, jealousy etc, as we see in this material world. 

e Though qualitatively all AthmAs will be the same in that 
state, just like multiple pots which have the exact 
measurement and weight will still be different from each 
other, AthmAs that are qualitatively the same in 
paramapadham will still be different from each other. 

e Thus, it is understood clearly that, there exist innumerable 
souls both in this material world and the spiritual world. 


dharmi gyAnam and dharma bhUtha gyAnam 


e Let us understand the two types of gyAnam 
o dharmi gyAnam - the consciousness 
o dharma bhUtha gyAnam - knowledge. 
e The true (unique) nature of an AthmA (irrespective of 
bhadhdha, muktha, nithya) is 
o SEshathvam - being the one who is secondary 
(subservient) to bhagavAn and 
o gyAthruthvam - being knowledgable. 
e Both are essential qualities. 
e Being knowledgable differentiates it from achith (matter). 
e Being subservient to bhagavAn differentiates it from 
bhagavAn (God). 
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e While AthmA itself is a product of knowledge (dharmi 
gyAnam - svarUpam/nature), AthmA also has knowledge 
(dharma bhUtha gyAnam - guNam/attribute). 

e The difference is - the dharmi gyAnam is the 
consciousness that constantly indicates the existence to 
self (atomic - never changing). 

e The dharma bhUtha gyAnam is the one that enlightens 
the soul with external objects (all pervading - constantly 
changing due to contraction and expansion of 
knowledge). 

e For the nithyas, their knowledge is fully expanded. 

e For mukthas, their knowledge was once limited but now 
fully expanded. 

e For bhadhdhas who are in material world, their knowledge 
is limited. 

e Even though knowledge is eternal quality of the soul, the 
contraction and expansion of knowledge is due to the fact 
that knowledge is received through senses. 

e Senses are at times active and at times inactive. 

e So, dharma bhUtha gyAnam (knowledge) can increase or 
decrease accordingly. 


Conclusion 


e The naturally blissful state of AthmA is discussed here. 

e When knowledge fully expands, that leads to the blissful 
state of AthmA. 

e When we are faced with poison or weapons (anything 
perceived as unfavourable to body, mind, etc), that leads 
to sorrow. 

e But that is because 

o we are confusing the soul with the body - if we 
understand that the weapon can only affect the 
body, we will not feel any sorrow. 

o our own karma which leads us to be fearful 

o we do not have the full understanding that 
everything is pervaded by bhagavAn (even those 
weapons) - prahlAdhAzhwAn had fully realized 
that bhagavAn is every where and did not protest 
when he was threatened by snakes, elephant or 
fire. He was unaffected by any of them. 
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e Since everything is pervaded by god, everything is 
favourable only. 

e The unfavourable nature is seen only because of our own 
misunderstandings. 

e |f there is any other reason for something being 
favourable, for the same person, the same material will 
be favourable at some point of time and unfavourable at 
some other time. 

e For example, hot water is favourable in cold weather 
but unfavourable in hot weather - so hot water is not 
naturally good or bad - it is the perception of the 
consumer and the environment which are all based on 
bodily thoughts. 

e Once we see everything in relationship with God, we will 
naturally feel blissful. 


While this gives a good introduction to the chith prakaraNam 
(section) of the divine grantham named thathva thrayam, it is 
highly recommended to the readers to hear kAlakshEpam of 
this grantham under an AchAryan, which will be truly 
enlightening. 
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4. achith - What is matter? 


We are continuing our journey in understanding the three 
entities (chith, achith, ISwara) through the divine grantham 
"thathva thrayam" (tattva trayam) of piLLai IOkAchAryar with 
the help of maNavALa mAmunigaL's beautiful commentary. 


Introduction 

e achith (insentient) is devoid of knowledge and is abode 
for change/transformation. 

e Since, achith is devoid of knowledge, it purely exists for 
the enjoyment of others. 

e Unlike chith (sentient - soul), which is unchangeable 
(does not change its nature), achith undergoes changes. 

e There are three types of achith, namely 

o sudhdha sathvam - pure goodness devoid of any 
rajas (passion) and thamas (ignorance) 

o miSra_ sathvam - combination of sathvam 
(goodness), rajas (passion) and thamas 
(ignorance) 

o sathva sUnyam (kAlam) - The principle of time 
which is devoid of any guNam (sathvam, rajas, 
thamas) 


sudhdha sathvam (pure goodness) 


paramapadham - spiritual abode of Sriman nArAyaNan which 
is full of mandapams, gardens, etc., which are made of divine 
matter 
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e This is pure goodness devoid of any rajas and thamas. 
This is mainly focussed on all achith (insentients) in 
paramapadham. 


e By nature, this 


e is eternal 

e is source of knowledge and joy 

e manifests as  vimAnams/gOpurams (towers), 
mandapams (halls), etc by the divine desire of 
bhagavAn instead of being created by the desire of a 
jlvAthmA induced by his karmA. 

e isin an unlimited brilliantly shining form 

e cannot be quantified/fully comprehended by nithyas 
(eternally free from samsAram), mukthas (one who 
became free from samsAram) and bhagavAn himself. 
mAmunigaL raises a doubt and clarifies it himself - if 
bhagavAn cannot quantify/fully comprehend this, 
would it not affect his sarvagyathvam - omniscience 
(knower of everything)? He beautifully explains that 
knower of everything means knowing the true nature 
of everything - so, bhagavAn knows that sudhdha 
sathvam is unlimited which is its true nature and that 
is true omniscience. 

e is exceedingly marvellous 
e Some say that, this is luminous and others say that is this 
is non-luminous. There are two opinions about it. 
e But there is more weightage for the view that it is 
luminous. In such case, it will reveal itself to nithyas, 
mukthas and bhagavAn. But samsAris will be unable to 
perceive it. 
e Itis different from the soul since 
e it does not realize itself 
e it transforms into many forms 
e Itis different from knowledge since 
e it manifests into different forms (knowledge does not 
take any gross form) without the help of others 

e unlike knowledge which grasps thanmAthras (objects 
of senses - sound, touch, form, taste and smell), this 
is abode of the subtle elements. 


http://ponnadi.blogspot.com 31 hitp://koyil.org 


thathva thrayam 


miSra sathvam (impure goodness) 


e By nature, this is 
e a mixture of sathvam, rajas and thamas 
e a veil which blocks the jlvAthmA from realising full 
knowledge and bliss 
the source of perverse knowledge for the jlvAthmAs 
eternal 
an instrument for ISwaran in his pastimes 
at times similar to each other and at other times 
different from each other depending on state 
(avyaktha - unmanifested state vs vyaktha - 
manifested state) and time (srushti - creation vs 
samhAram - destruction time) 
e popularly known as 
o  prakruthi - since it is the source of all changes 
o avidhya - since it is tangential to true 
knowledge 
o MAYA - since its outcome is marvellous and 
full of different varieties 


e As identified by nammAzhwaAr in thiruvAimozhi 10.7.10, 
there are 24 elements of matter, namely 

e pancha thanmAthras - 5 objects of senses - Sabdha 
(sound), sparSa (touch), rUpa (form), rasa (taste), 
gandha (smell) 

e pancha gyAnEndhriyas - 5 sense organs of 
knowledge -srOthra (ears), thvak (skin), chakshur 
(eyes), jinvA (tongue), grAhNa (nose) 

e pancha karmEndhriyas - 5 sense organs of actions - 
vAk (mouth), pANi (hands), pAdha (legs), pAyu 
(excretory organs), upastha (organs for procreation) 

e pancha bhUthas - 5 great elements - AkASa (ether), 
vAyu(air), agni (fire), Apa/jala (water), prthvi (earth) 
manas - mind 
ahankAram - ego 
mahAn - manifested state of matter 
mUla prakruthi - unmanifested state of matter 
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e Of these, mUla prakruthi is the primordial matter which 
manifests itself into various states due to the mixture of 
guNams (attributes) 

e guNams are of three categories - sathvam (goodness), 
rajas (passion) and thamas (ignorance) 

e sathvam is the inducer/source of happiness and pleasure 

e rajas is the inducer/source of attachment and thirst for 
material aspirations 

e thamas is the inducer/source of perverse knowledge, 
forgetfulness, lethargy/laziness and sleep 

e When the 3 guNams are equally distributed, that results in 
unmanifested state of matter. 

e When they are unequally distributed, that results in 
manifested state of matter. 

e mahAn is the first state of manifested matter. 

e ahankAram comes into existence from mahAn. 

e Subsequently all the other elements (thanmAthras, gyAna 
indhriyas, karma indhriyas, etc) manifest from mahAn and 
ahankAram. 

e pancha thanmAthras (objects of senses) are the subtle 
state of pancha bhUthas (gross elements) 

e bhagavAn creates the manifested universes by mixing 
these different elements. 

e bhagavAn creates the universes (effect) and their cause. 
i.e.,transforms the unmanifested mUla prakruthi into the 
manifested state of elements by his sankalpam 
(effortlessly). 

e All entities which live in the universes are created by 
bhagavAn through other living entities such as brahmA, 
prajApathi et al (by guiding them being their antharyAmi - 
in-dwelling super-soul) 

e Innumerable universes exist. 
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e They are created simultaneously and effortlessly by 
bhagavAn just by his sankalpam. 

e Each universe has 14 layers. mAmunigaL explains in 
great detail about the structure of the universe based on 
various pramANams. 


Structure of leela viohUthi (samsAram - material world) 


e 7 bottom layers 
e From the top, they are named - athalam, vithalam, 
nithalam, kapasthimath (thalAthalam), mahAthalam, 
suthalam and pAthAlam these are occupied by 
demoniac people, snakes, birds, etc 
e there are many beautiful towers, palaces, etc which 
are more enjoyable than even svarga |Okam 


e 7 top layers 

e bhU lOkam - where humans, animals, birds, etc live. 
Split into 7 large dhvipams (islands). We are living in 
jambhUdhvipam. 

e bhuvar lOkam - where gandharvas (celestial singers) 
live 

e svarga |Okam - where indhran (a post which is to 
manage the activities of bhUIOkam, bhuvar |Okam 
and svarga lOkam) and his associates live 

e mahar |Okam - where the retired indhrans and the 
ones who desire/waiting to be indhran live 
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e janar |Okam - where many great sages like brahmA's 
4 sons sanaka, sanakAdhika, sanAthana and 
sanandhana, etc live 

e thapa lOkam - where prajApathis (primordial 
progenitors) live 


e sathyalOkam - where brahmA, vishNu and Siva and their 
devotees live Each universe (made of 14 layers) is 
surrounded by 7 layers of protection - water, fire, air, 
ether, ahankAram, mahAn and finally by mUla prakruthi. 

e gyAnEndhriyas acquire knowledge about subtle and 
gross elements. karmEndhriyas are used in performing 
various physical actions. Mind is common to all and helps 
in every aspect. 


Knowledge transmission — sense organs, subtle elements and gross elements 
EE 


manas—Mind—common to all 


gyAna indhriya— sense organs thanmAthras— 
of knowledge subtle elements 


S 
Ear >) shabdha- Sound Ether 


bhUthas— gross elements 


5 
= N 
Skin d: a sparsa - Touch 4 Air & j 
—— psn Ta vow E 
Nose + gantha- Smell Earth sae | 


e panchikaraNam is the process by which bhagavAn mixes 
the various elements and leads to the manifestation of the 
universe as we see it now. 


sathva sUnyam - kAlam (time) 
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e By nature, time 
e acts like a catalyst in the tranformation of matter (from 
unmanifested state to manifested state and 
subsequently as well). 
e manifests in different scales of measurement (like 
day, week, fortnight, etc). 
e is eternal - meaning there is no beginning or end for 
time 
e helps ISwaran in his pastimes 
e is also a form (body) of emperumAn himself 
e mAmunigaL quotes naduvil thiruvEdhip piLLai bhattar 
who explained classification of time into many parts. 
e nimEsham (moment, winking of the eye - equal to a 
second) is the lowest unit of time 
15 nimEshams = 1 kAshta 
30 kAshta = 1 kalai 
30 kalais = 1 muhurtham 
30 muhurthams = 1 dhivasam (1 day) 
30 dhivasams = 2 pakshams (fortnights) = 1 mAsam 
(month) 
e 2mAsams = 1 ruthu (Season) 
e 3ruthus = 1 ayanam (6 months - uttarAyanam and 
dhakshiNAyanam) 
e 2 ayanams = 1 samvathsaram (year) 
e 360 human samvathsaram = 1 dhEva samvathsaram 


e Other two achith thathvams (sudhdha sathvam and miSra 
sathvam) are the enjoyable items, abode of enjoyment 
and instrument of enjoyment. 

e sudhdha sathvam (divine matter) is boundless at the 
top/sides and bounded at the bottom (it is fully present in 
paramapadham - the higher/spiritual universes) 

e misra sathvam (matter) is boundless at the bottom/sides 
and bounded at the top (it is fully present in samsAram - 
the lower/material universes) 

e kAla thathvam is present everywhere (both in 
paramapadham and samsAram). 

e It is said that time is permanent/eternal in paramapadham 
and temporary/transient in samsAram. mAmunigaL 
quotes periyavAchAn piLLai's explaination - "time is of 
uniform (eternal) nature in both paramapadham and 
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samsAram" in his thathva thraya vivaraNam (a grantham 
which is not to be found these days). So, that is 
considered as the ultimate authority. But since some 
AchAryas have explained the difference in nature of time 
between paramapadham and samsAram - it has to be 
understood that because of its ever changing nature in 
samsAram, it is considered as temporary here. 

e Some say time does not exist. But since it defies logic 
and SAsthram that cannot be accepted. 


Conclusion 

Thus we have seen a bit about the achith (matter) thathvam 
which falls under 3 categories (sudhdha sathvam - divine 
matter in paramapadham, misra sathvam - matter in this 
samsAram and sathva sUnyam -— time, common to both 
places). As said before, this subject matter is very complex 
and this article is aimed at creating interest to hear this 
subject matter under an AchAryan in the form of 
kAlakshEpam for true enlightenment. 
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5. ISvara - Who is God? 


We are continuing our journey in understanding the three 
entities (chith, achith, ISvara) through the divine grantham 
"thathva thrayam" (tattva trayam) of piLLai IOkAchAryar with 
the help of maNavALa mAmunigaL's beautiful commentary. 


Introduction a 


First emperumAn's svarUpam (distinct nature) is explained in 
detail. Thathe is completely different from all other entities is 
established right upfront. 


svarUpam - true nature 


e By nature, ISwaran is 
e not the abode for any inauspicious qualities (meaning 
abode for all auspicious qualities) 
e unbounded by 
o time - existence in past, present and future, 
o place - everywhere in both spiritual and material 
worlds - all pervading nature and 
o Object - he is the in-dwelling soul of all objects 
e abode of full knowledge and unlimited bliss 
e abode of many auspicious qualities such as knowledge, 
strength, etc 
e the one who fully manages creation, sustenance and 
dissolution 
e the one who is the refuge for the 4 types of seekers (as 
identified in bhagavath glthai 7.16 by kaNNan 
emperumAn himself) 
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o Artha: - the distressed 
o arthArthi - the one who is looking for new wealth 
o jigyAsur - the one who is looking for kaivalyam 
o gyAni - the true devotee 
e the one who can bestow the four purushArthams (goals) - 
dharma, artha, kAma, mOksha 
e the one who has many divine forms 
e the one who is the dear lord of Srl mahAlakshmi, 
bhUdhEvi and neeLA dhEvi 
e He being the in-dwelling (controlling) soul of all entities 
does not affect him in any way, just like jlvAthmA (soul) 
does not get affected by the changing bodies. 


His Auspicious qualities 


e His most divine auspicious qualities are 
o eternal - they always exist 
o countless - there are so many auspicious qualities 
o boundless - even one of the qualities cannot be 
comprehended fully 
o causeless - his divine qualities do not manifest 
due to external inducing, they naturally exist 
o defectless 
o unparalleled - since emperumAn does not have 
any one equal or greater, his qualities also do not 
have anything equal or greater 
e Three categories of his auspicious qualities 
o Focussed on the ones who are favourable towards 
him and his devotees 
= vAthsalyam - motherly forbearance 


is often glorified for his vAthsalyam 


thiruvEnkatam udaiyAn 
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e sauseelyam - magnanimity 


Srl rAman is glorified for his sauseelyam - for mixing freely 
with guha, hanumAn, etc 


e saulabhyam - easy accessibility 


kaNNan emperumAn is glorified for his saulaohyam 


= mArdhavam - tenderness (of heart and body) 
= Arjavam - honesty, etc 


o Focussed on the ones who are unfavourable towards him 
and his devotees 
= sauryam - valour/bravery 
=  virya - strength/power, etc 
o Common for everyone 
= gyAna - knowing about everything fully 
= — shakthi - strength 
= bala - ability to support everything 
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= aiSwarya - controlling capacity 

= virya - Even while managing everything, having no 
change in self (avikAra) 

= thEjas - ability to handle everything individually 

e Auspicious Qualities and the target of those qualities 

e His gyAnam (knowledge) is to help the ones who 
consider themselves to be ignorant 

e His shakthi (strength) is to help the ones who consider 
themselves to be meek/humble 

e His kshamai (forgiveness) is to help the ones who 
consider themselves to be commiting offenses 

e His krupai (mercy) is to help the ones who consider 
themselves to be suffering 

e His vAthsalyam (motherly forbearance) is to help the 
ones who consider themselves to at fault 

e His seelam (magnanimity) is to help the ones who 
consider themselves to be downtrodden 

e His Arjavam (honesty) is to help the ones who 
consider themselves to be dishonest 

e His sauhArdham (good-heartedness) is to help the 
ones who consider themselves to be not so good 

e His mArdhavam (tender-heartedness) is to help the 
ones who cannot bear the separation from bhagavAn 

e His saulabhyam (easy accessibility) is to help the 
ones who desire to see him 

e andsoon 

e Manifestation of his qualities 

e He shows great concern towards the suffering 
jlvAthmAs (souls) and is constantly looking for the 
well-being of them. 

e He constantly tries to help them when they are in 
distress. 

e For the ones who surrender unto him, 

e He does not look at their defects which arise out of 
their birth, knowledge, actions, etc. 

e He protects them when neither they themselves can 
protect them nor others can protect them. 

e He performs miraculous activities to please them as 
he (kaNNan emperumAn) did in the case of 
sAndhlipani muni (bringing back his dead son) and the 
brAhmaNa (bring back his sons who were taken away 


http://ponnadi.blogspot.com 41 hitp://koyil.org 


thathva thrayam 


by Srl mahAlakshmi to paramapadham to have the 
divine vision of krishNan in paramapadham). 

e He makes himself fully available for them. 

e He feels self satisfied after helping them as if his own 
personal task was accomplished. 

e Without considering the favours done by him, he looks 
out for the minimum virtues done by the surrendered 
ones and helps them forget the taste for material 
aspirations that is present in them since time 
immemorial. 

e He ignores their mistakes like a man who ignores the 
mistakes of his dear wife and children. 

e Even if Srl mahAlakshmi points out the defects of the 
surrendered person, he simply diregards them. 

e Heconsumes their defects with great love, just like a 
man in love would like the sweat etc., of his beloved. 

e In separation, he feels greater distress compared to 
the surrendered ones. 

e Just like a cow kicks out and pushes away the older 
calves when a new calf is born out of great 
attachment and concern, emperumAn pushes away 
Srl mahAlakshmi and nithyasUris when a new 
jlvAthmA (soul) surrenders to him. 


His kAraNathvam - He being the primordial cause 


brahmA (the first progenitor) being born from the navel of Srl 
mahAvishNu 


e bhagavAn is the cause of all the worlds. 
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e Some say that atom (lowest particle) is the primordial 
cause. 

e Since this is contradictory to plain perception and 
SAsthram, they cannot be accepted as the primordial 
cause. 

e Others say matter is the primordial cause. 

e Since matter does not have knowledge and does not 
transform on its own without the intervention of 
bhagavAn, matter cannot be the primordial cause. 

e badhdha chEthanas (jlvAthmA- individual soul) like 
brahmA, rudhran, etc cannot be the primordial cause. 
Since they are bound by karmA and go through 
sufferings, they cannot be the primordial cause. Thus 
ISwaran is the only primordial cause. 

e He is being the cause not due to ignorance, karmA, 
others’ orders etc but out of his own desire and will. 

e Since creation, sustenance and dissolution happen out of 
his own desire, there is no suffering in these for him. 

e The whole process is only for his pastime. 

e But would his pastime be interrupted in samhAram 
(dissolution)? Since samhAram is also part of his pastime, 
there is no interruption. mAmunigaL beautifully shows a 
practical example - when children play with sand castles, 
at the end of their play they knock down the castle as a 
part of the pastime with full joy. Similarly, dissolution is 
also a pastime in bhagavAn's activities. 

e Since he transforms his own body into this material world, 
he is the material cause. Note: There are 3 causes: 
upAdhAna kAraNam (material cause), nimiththa kAraNam 
(instrumental cause) and sahakAri kAraNam (supporting 
cause). For example, in making a pot, sand and clay are 
the material cause, the potter is the instrumental cause, 
his stick and wheel are the supporting cause. 

e But since there is no change to his svarUpam he is called 
nirvikAra (unchangeable). 

e It is only his body (chith and achith) that gets transformed. 
Spider makes a web from its own saliva and then it 
consumes it again. If a spider can do this, why can’t 
ISwaran who is omnipotent (capable of doing anything) 
do the same? 
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srushti, sthithi, samhAram 

He is the full controller of all these activities. samashti srushti 
(upto the creation of pancha bhUthas) are done by bhagavAn 
himself directly and vyashti srushti (various beings, 
manifestations, etc) are done indirectly by bhagavAn being 
the antharyAmi of other beings. 


srushti (creation) 
e —srushti involves 
o transforming subtle matter into gross matter 
o providing body and senses to jlvAthmAs 
o expanding the knowledge of jlvAthmA 
e srushti is done through brahmA, prajApathis, time and all 
beings by being present as their in-dwelling soul. 
e srushti is done in rajO guNam (the mode of passion). 


sthithi (sustenance) 
e  sthithi involves 
o sustaining jlvAthmAs by being present within them 
with favourable intentions and helping them in all 
different situations, just like water sustaining the 
crop in a rice/paddy field 
e sthithi is done by 
o descending in many incarnations starting with 
vishNu (which is the first incarnation in the 
material world) 
o establishing SAsthram through manu, rishis, etc 
o guiding the jlvAthmAs in good path 
o being antharyAmi of time and all beings 
e sthithi is done in sathva guNam (the mode of goodness). 


samhAram (dissolution) 
e samhAram involves 
o pulling back the jlvAthmAs into a subtle state to 

minimize their attachment to material aspirations. 
This is similar to keeping one’s own uncontrollable 
son under arrest for the well-being of the son. 

e samhAram is done by being the antharyAmi of rudhran, 

agni, time and all beings. 
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e samhAram is done in thamO guNam (the mode of 
ignorance). 


bhagavAn's supreme quality during srushti 

e |f some are joyful and others are in distress, would that 
not reflect partiality and cruelty in bhagavAn's part? 

e Not at all - since everyone gets his/her body based on 
his/her karmA, and all actions are done to reform/uplift the 
jlvAthmA slowly into a higher state, there is no partiality or 
cruelty in bhagavAn's part. 

e bhagavAn performs srushti, sthithi, samhAram with a 
divine form as stated by nammAzhwaAr in 3.2.1. 


bhagavAn’'s various forms 


e emperumAn's forms are 
o more enjoyable than his svarUpam (nature), 
guNam (quality), etc. 
o eternal - always with a form 
uniform - without the effects of old age etc 
o made of auspicious matter which is in the mode of 
pure goodness 
o fully revealing of his true nature unlike material 
body which covers the soul’s knowledge. 
o eternally glowing 
o abode of all divine qualities like beauty, softness, 
etc 
o those which are meditated upon by all yOgis 
o those which will cease our attachment to 
everything else 
which are enjoyed by nithyasUris and 
mukthAthmAs 
those which remove all pains 
source of all incarnations 
refuge for everyone 
abode for everything 
decorated with divine weapons (conch, discus, 
etc) and ornaments (garlands, necklaces, etc) 
e bhagavAn's svarUpam is attached with 5 different 
categories of forms namely 
o parathvam - form in paramapadham 


O 


O 


oo 0 0 0 
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o vyUham - forms in vyUha state which is primarily 
focussed on the material worlds 

o vibhavam - innumerable incarnations of 
emperumAn 

o antharyAmi - in-dwelling soul in all jlvAthmAs 
(souls) and achEthanams (matter) 

o archai - innumerable deity forms which are 
worshipped at temples, mutts, homes, etc 

o These are briefly discussed at 
http://ponnadi.blogspot.in/201 2/10/archavathara- 
anubhavam-parathvadhi.html. 


parathvam 


e paramapadham is described as the place of endless bliss 
and innumerable auspicious qualities and where kAlam 
(time) is not the controller. In samsAram time is the 
controller - whether we want or not, time automatically 
transforms every thing. 

e everything is spiritual in paramapadham. 

e He along with his divine consorts Srl mahAlakshmi, bhU 
dhEvi and neeLA dhEvi are the prime focus. 

e He exists there for the full enjoyment of nithya sUris 
(eternally free souls) and mukthAthmAs (the souls who 
were bound in samsAram before but free now in 
paramapadham). 

e His auspicious qualities such as knowledge, strength etc 
are fully manifested in paramapadham. 
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vyUham 


kShirAbdhi nAthan is a representative of vyUha forms 


e forms that are accepted by bhagavAn 

o for the purpose of maintaining order (thru srushti, 
sthithi, samhAram) in the material worlds, 

o to guide/nourish the jlvAthmAs in samsAram and 

o tobe the object of meditation for the meditators. 

e para vAsudhEvan first expands himself into vyUha 
vAsudhE van. 

e vyUha vAsudhEvan expands himself in to 3 more forms - 
sankarshaNa, pradhuymna and anirudhdha. 

e sankarshaNa 

o gyAnam (knowlege) and balam (ability to support 
everything) are predominant in him. 

o He presides over the jlva thathvam (soul) and 
distinguishes between soul and matter, and 
initiates the process of giving names and forms to 
them. 

o He is responsible for establishing SAsthram 
(vEdham, vEdhAntham, etc) and samhAram 
(dissolution). 

o He subsequently expands into pradhyumna form. 

e pradhyumna 

o aiSwarya (controlling ability/wealth) and virya 
(power) are predominant in him. 

o He presides over the manas thathvam (mind). 

e He is responsible for 

o instructing on the righteous principles 

o the creation of human beings and chAthur 
varNams (four categories - brAmaNa, kshathriya, 
vaisya, shUdhra) 
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o the creation of all who are focussed on the mode 
of goodness (which ultimately leads to bhagavAn) 
e anirudhdha 
o shakthi (strength) and thEjas (ability to handle 
anything individually) are predominant in him. 
e He is responsible for 
o giving true knowledge 
o Creation of time and all entities which are in the 
mixed mode of goodness, passion and ignorance. 


Vibhavam 


e there are innumerable incarnations of bhagavAn. 
e his incarnations are categorised into 
e mukya avathArams 
o these are considered most important and 
worshippable for mumukshus (one who desires for 
mOksham) 
o bhagavAn himself descends in many divine forms 
such as mathsya, kUrma, varAha etc 
o the forms are made of divine matter (just like in 
paramapadham). 
o he carries all his auspicious qualities in full into 
these forms just like in paramapadham. 
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o just like a lamp which is lit with a match stick 
glows more than the match stick, his incarnations 
glow more than his form in paramapadham. 

e gauNa avathArams 

o gauNam means giving his svarUpam (nature) or 
shakthi (strength) to jlvAthmAs to fulfil specific 
goals. 

o these are considered less important and not 
worshippable for mumukshus, because the 
purpose of these avathArams is to fulfil specific 
tasks only. 

o two categories 

o svarUpa AvEsam - bhagavAn giving his divine 
svarUpam (nature) to jlvAthmAs and descending 
with his divine form. Examples: parasurAma, etc. 

o shakthi AvEsam - bhagavAn giving his powers 
alone to jlvAthmAs for specific purpose. 
Examples: brahmA, rudhran, vyAsa, etc. 

e he descends into various incarnations purely by his divine 
desire. 

e the goal of these incarnations is explained by bhagavAn 
himself in bhagavath glthai 4.8 as 

o parithr”ANAya sAdhUnAm_~ - protecting his 
devotees (the virtuous) 

o vinASAya cha dhushkruthAm - annihilating the 
evil-minded 

o dharma samsthApanArtham - establishing the 
righteous principles 

e Though at times it is said that bhagavAn incarnates due 
to rishi's curse, etc, those are only pretext (false reason) 
and the real reason is his desire only. 


antharyAmi 
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e antharyAmi means being all pervaded and fully controlling 
all entities from within. 

e Wherever jlvAthmAs go, bhagavAn also accompanies 
them to guide them. 

e For the ones who want to meditate on bhagavAn, he 
mercifully appears with a divine form and his divine 
consorts within their hearts. 

e He is constantly protecting the jlvAthmAs by being with 
them within their heart. 


archai _ 


108 cae dhEsams - -the ones which are glorified by 
AzhwArs 


e this is explained as the epitome of all the different forms 
of bhagavAn. 

e As poigai AzhwAr identified in mudhal thiruvanthAdhi 44th 
pAsuram, emperumAn happily accepts the form that is 
desired by his devotees. 

e archAvathAram is present at all places and at all times to 
everyone unlike other forms (param, vyUham, etc) which 
are limited to 

o certain dhEsam (places like paramapadham, 
kshlrAbdhi etc) 

o certain kAlam (time like thrEthA yugam, dhvApara 
yugam etc), 
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o certain adhikAris (persons like dhaSarathan during 
rAmAvathAram etc) 

e He ignores the faults/mistakes of his worshippers due to 
his causeless mercy. 

e He fully depends on his worshippers for all of his actvities 
(like bathing, eating, sleeping etc). 

e He descends into many temples (dhivya dhEsams, 
abhimAna kshEthrams, village temples, etc - everywhere 
irrespective of city, country, continent, planet, etc), mutts 
and our own homes. 

e Complete nature of archAvathAram 

o He creates the taste and attachment towards him 
through his archAvathAram. 

o He is the abode of all auspicious qualities - all his 
qualities such as sauseelyam (magnanimity), 
saulabhyam (easy accessibility), vAthsalyam 
(motherly forbearance) etc are fully manifested 
and visible here. These qualities are subdued in 
paramapadham, since everyone is pure and fully 
realised in paramapadham. 

o He is the refuge for everyone irrespective of his 
birth, knowledge etc. 

o He is the most enjoyable as explained fully by 
AzhwArs and AchAryas. We have already enjoyed 
AzhwAr/AchAryas archAvathAra anubhavam in 
http://ponnadi.blogspot.in/p/archavathara- 
anubhavam.html. 

e His magnanimous nature in archAvathAram 

o Even though he is the master and everyone else 
is dependent on him, he manifests himself as the 
dependent and fully dependent on his devotees. 

o Being in a deity form, he presents himself to be 

= ignorant - since he understands everything 
through his devotees 

= incapable - since he waits for his devotees 
for all of his actions like bathing, eating, 
dressing, sleeping etc 

= fully dependent on his devotees as 
explained above 

o Still, out of his causeless and unlimted mercy, 
attachment and compassion towards his 
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devotees, he fulfills all their desires without 
expecting anything back, thus manifesting his 
great quality called vAthsalyam (motherly 
forbearance) 


Conclusion 
Thus we have seen the 3 entities namely chith, achith and 


ISwara in fair (detail. This is one of the most difficult subject 
matters since it involves many technical and in-depth 
aspects. We have seen the tip of the iceberg - there is so 
much more relishable explanations in mAmunigaL's 
vyAkyAnam for this divine grantham thathva thrayam of 
piLLai |OkAchAryar which is called kutti bhAshyam (the 
essence of emperumAnAr's Srl bhAshyam). Let us glorify our 
Sriman nArAyaNan, AzhwArs and AchAryas for providing us 
with these great literatures which are more valuable than 
anything else for us. 


SrimathE ramyajAmAthru munindhrAya mahAthmanE 
SrlrangavAsinE bhUyAth nithyaSrir nithya mangaLAm 


mangaLASAsana parair madhAchArya purOgamai: 
sarvaischa pUrvair AchAryai satkruthAyAsthu mangaLam 


AzhwAr emperumAnAr jlyar thiruvadigaLE SaraNam 


jlyar thiruvadigaLE SaraNam 
AchAryan thiruvadigaLE SaraNam 
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